Gentlemen,?It would appear that the inscnescence of the human intellectual principle affords a most potent argument in favour of the duality of our dynamism, and of the essential distinction between this principle and its coadjutor^ the vital force. Already may we surmise, from the sentiment of selfconsciousncss in the one, and its absence in the other, from the ignorance and innate inability of the former, and the primordial energy of the latter, from the inaction of the intellectual principle during intra-uterine existence, and the activity of the vital force, from the moment at which the two agencies were called into being; from all tins, I repeat, we may already venture to surmise that the two principles cannot be the different attributes of one and the same cause, but must emanate rather from distinct sources, and be united in one common system. After reflecting upon their respective modes of existence, upon their contemporaneous career, upon the contrast afforded by their mutual
"Barthez," says he, "has made of physiology a species of metaphysics, in which all inquiry into the causation of natural phenomena is dispensed with, and in which, as a substitute for explanation, words, too often devoid of meaning, are liberally made use of" I know not whether this shaft be directed against Barthez himself, or against the science of metaphysics in general. In the former case, I hesitate not to assert, that he who discharged it, could not have read a page of Barthez, whose greatest fault lies in having accumulated and given expression to a superfluity of ideas in a very limited number of terms. In the latter case, he must have forgotten the true signification of the word.
The term metaphysics has been employed by Aristotle, although it is possible that the sense in which he understood it, may have been somewhat too general for our present notions. I shall therefore confine myself to the definition of that great restorer of the sciences, Bacon; and should I at times decline to adopt precisely his own terms, I will at least endeavour to remain in strict conformity with the spirit of his meaning.
The sciences, then, considered in relation to their material objects, appear capable of being divided into four distinct classes.
The first includes those which are based upon certain propositions, accepted by religious belief (Theological sciences). We will not here inquire as to whether these propositions be truths or merely supposititious assertions.
Whether the belief be of divine origin, or whether it be erroneous and unfounded.
The second division comprehends those sciences which are deduced from fictitious facts, accepted to a certain extent through the medium of popular belief, but of which it is impossible clearly to demonstrate either the reality or the fabulousness. We may mention, for example, judicial astrology, divination, the cabalistic art, &c. These may all be included under the title of the Occult Sciences. 4thly. The notion respecting the duality of the human dynamism, appears to have been vaguely expressed in the pictorial representations which the early Cliristiuns were in the habit of carving 011 the sarcophagi of the catacombs.
In looking over the plates in Bottari's Roma Soiternanca, I have remarked several drawings of tombs adorned with bas-reliefs, the subjects of which bear reference to the Christian's hope. One of the most common of these symbols is the history of a miraculous resurrection?that of Lazarus, for example. It is represented in different placcs by a species of mummy encased in swaddling clothcs, and placed in a nichc; but I do not remember to have recognised in the engravings, either the daughter of Jairus, or the son of the widow of Nain. Wherefore then this preference for the miracle in question, over similar ones recorded in the sacred writings ? Simply because the most convincing of these supernatural transactions is that in which death is most evident, and in this respect, the case of Lazarus was all that could be desired.
For four days he had ceased to breathe; he was buried, and at the opening of his tomb, the evidence of decomposition was strikingly manifest, Jam fate t.
The choice of this resurrection as a subject of artistic representation is sufficiently rational to afford grounds for believing it to have been intentional. 
